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PUBLISHER’S NOTE 


Swami Vijnanananda , (1868-1938), one .of 
the monastic disciples of Sri Ramakrishna and 
the fourth President of the Ramakrishna Order, 
translated the Rama-Gitá into English with a 
learned Preface by him and a brief Introduction 
from the noted scholar, Shri A. Mahadeva Sastri 
and got it published from Mysore in 1908. We did 
not quite know of this translation and to our great 
joy discovered it in our library at Mayavati. 

An erudite scholar with varied intellectual 
interests, the Swami translated from Sanskrit 
into English the Devi Bhagavata, the Narada- 
Paficarütra, the Valmiki Ramayana (incomplete), 
Varahamihira’s Brhajjataka and into Bengali 
Siirya-siddhanta of Varahamihira besides writing 
two books in Bengali entitled A Manual of 
Engineering and Waterworks. He also compiled a © 
book in Hindi on the Life and Teachings of Sri ^ 
Ramakrishna. 

_ Sri Ramakrishna was fond of the Adhyatma 
Ramayana (of which the Rama-Gita forms a 
chapter) and made occasional references to it in 
the course of his conversations recorded in his- 
Kathamrita (The Gospel of Sri Ramakrishna). 

We take great pleasure in reprinting this 
translation without any change except suggesting 
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some alternative readings in the footnotes and 
hope that the treatise will be well-received by all 
lovers of Vedanta, especially the followers of Sri 
Ramakrishna. 


15 September 1990 PUBLISHER 
Advaita Ashrama 
Mayavati 


INTRODUCTION 


The Rama-Gita, herewith presented to the 
public in original and in English translation, forms 
the fifth adhyaya of the Uttarakanda of the 
well-known Adhyatma-Ramayana which gives the 
spiritual interpretation of the main incidents and 
personages occurring in the Srimad-Ramayana. 
The Rama-Gita embodies Rama’s spiritual ins- 
truction to his beloved brother Laksmana and 
contains the whole Vedantic doctrine in a nutshell. 
The treatment is lucid, complete, and practical, and 
forms an admirable guide to one who is inclined 
to the Vedantic method of contemplating the 
Divine Being. 


8 April 1908 A. MAHADEVA SASTRI 


x 


T EMOITOUGONTA:. 


: itti du 
TAT qi b: ite 


1-41 a 
BIOGEN 
7 pnr PI LU nx 
Lu DUM. BIOs Stays 


PREFACE 


i The philosophy taught in the Vedanta has been 
the’ source of solace to minds like Sankaracarya, 
and the human intellect has not been able to 
conceive of anything more noble or sublime in the 
history of the world. Rama-Gita justly heads. the 
Vedic series as embodying in a most popular form 
of the essence of the whole Vedanta philosophy 
within a short compass. 

The Vedanta teaches the philosophy of 
absolute unity. By unity is meant the oneness of 
the ‘subject, all. experience of objective existence 
being regarded as in and of it. Experience implies 
consciousness, and consciousness, apperception or 
‘pure reason’ is the only reliable, self-illumined, 
absolute factor of our knowledge. All else is but 
mere representation in and through the mode of 


this consciousness. The world of being is nothing, ““ 


considered apart from consciousness which, in its | 
turnis entirely independent of experience. It cannot 
in any manner be negatived, for the very negation 
implies its existence. This. is the realm of the 
Absolute, ever-existent, Brahman, an abstraction 
appropriately expressing the idea of unity in duality, 
being a term expressive of the whole of that 
which can be none other than a compound of 
Thought and Being. 
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This Absolute is to be attained sooner or later. 
How to reach this? When the sense of separateness 
is killed out, the Absolute in the individual, and the 
microcosm (Vyasti) is at once understood as the 
macrocosm (Samasti). Pain and pleasure, evil and 
-good, are all merged in the unity of the Absolute - 
where all is that indescribable something which is 
neither pleasure nor pain, but something supremely 
sublime and happy, so to speak. This process of 
killing out the idea of separateness is no inertia, so 
far as ordinary language is understood; and though 
it may not be that blind submission to the will of 
an anthropomorphic deity, it is certainly the highest 
possible activity and energy on a superior plane. It 
is not neglect of duty nor renunciation of the world 
either; it is mere forgetting of self and its 
environments. This is Moksa. Moksa in the dualistic 
sense is something to be achieved; in the Vedanta 
it is already achieved, every being is one with the 
Absolute, is, in fact the Absolute; what is to be 
‘achieved is destruction of the sense of separateness, 
which being accomplished, Moksa is easily realized, 


2^ Such are the teachings of this text. 


Many ‘students of Indian philosophy 
enamoured of the idea of Moksa taught by it seek 
to achieve it by various processes, physical or 
mental, generally, known as Yoga. Those who do so 
without being fully saturated with the spirit and 
substance of the Vedanta philosophy merely take a 
leap in the dark and court certain death, spiritual as 
well as physical. The first requisite is proper 
familiarity with the first principles of Advaita 


RAMA-GITA 11 


philosophy (Sravana): and entire love with them 
(Manana). Then follows that sublime state wherein 
the sense of separateness is being slowly forgotten. 
But even here nothing but strict practice of the 
noble virtues and perfect altruism will be necessarily 
required of the student. 

I have throughout attempted a literal 
translation of the Rama-Gità. Wherever a mere 
literal translation of the Gità is not likely to bring 
out its full import or leaves any room for doubt as 
to its meaning, I have added them in the form of 
footnotes. The value of these pages to those who 
seek knowledge is simply incalculable. I have no 
time to enter into a critical examination of the 
translation, but I trust it is sufficient to give to any 
careful student a pretty clear idea of what he most 
urgently wants. My thanks are due to Mr. A. 
Mahadeva Sastri, B.A., for the special interest he 
took in reviewing this volume. The publication of 
the present volume is —to me, of love, and further 
for the good of the public. 


SWAMI VIJNANANANDA 


náš iius Hale 


nS c 


je obst 
EV. A ERAN A 
B oF eisai! anna heo v + 


DITA, 
a My 


Fo 


n Sim 1 
(RAMA GITA OR RAMA’S SONG 


TAR esf wp 
wate Sad AM U ZI 

Mahadeva said : 

1. Then Rama, the best of the Raghu race, 
the redeemer of the world, after his meritorious 
career described in Ramayana began to live a 
life as the wise princely saints had done 
before. 


desir de 
UA: HM: ME TR: IM: | 


1 Alternative reading: Tafaifa JM 11 
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Ws: I TI VT 
fre iiae Wea: DW dH 
2. Asked by the intelligent Laksmana, Rama 
related the very ancient moral stories, and then 


that of the wanton King Nrga, who was reborn a 
reptile by the curse of a Brahmana. 


SARA sue NÝ 
TÅ AREA | 
differre Ter: 
Sure sar ference 11 31 


3. Once when the mighty Ràma was alone and 
Sità was serving his lordship's feet, Laksmana of 
pure sentiment bowed down to him reverently 
and spoke supplicantly. | 


I dB: seme I! 
s yess U > 
AES PRIF: emm | 


1 Alternativerreading: Ahaa TRATI 


RAMA-GITA x 15 
SKZ WER AE 
USS TITTAT x II 


4. O, most wise! thou art incorporeal and 
supreme Lord, thou art personified pure wisdom, 
thou the Anfaryamin (knowest thou the minds of 
all), thou art visible only to those who love thy 
lotuš-like feet, as a bee loves to suck the nectar 
and who have thy knowledge for their aim. 


MATT Ta RM | 
FTAÁTATARARŠ 
TÅ MENÍ cere API II 411 


5. O, Lord! I seek refuge with thy lotus feet, 
which release from the bondage of Samsara, and 
which are contemplated by Yogins; those who 
practise concentration of mind. Teach me so that 
I may easily and speedily cross over the 
unbounded ocean of nescience (Avidya). 


zas Aaaa M 
Me STARE: TTT: | 
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GTAATNTÍ" 
sá fara: 11 & Ul 


6. Having heard all that Laksmana said, the 
best of the rulers, the pure minded, the remover 
of all miseries of those who seek shelter, viz 
Rama, in order to remove the darkness of 
Ajnana, preached the Jnana Yoga“, expounded 
by the Vedas. 


I Serax SA C! 


7. Man should first discharge the prescribed 
duties of his caste? (Varma) and Stage’ 


Alternative reading: FARAH: TTA 

2 The sacred knowledge derived from meditation upon 
the higher truths of religion and philosophy, which teaches 
man how to understand his own nature, and how he may be 
re-united with supreme Spirit 

; Brahmana, Ksatriya, Vaisya and Südra. 

Brahmacarya, Gárhasthya, Vanaprastha and 

Sannyasa. 


LB o SU a = 
fo ———————— 
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(Asrama), and thereby having secured purity of 
mind, and well equipped himself with the 
necessary means (Sadhanàs," of higher aim) 
then approach the Guru (spiritual teacher) for 
the attainment of divine knowledge (self- 
knowledge). 


frat SR 
feat A sac: Garret: 

aia A Tv: NÁŠ: 

UT: fra ann wa: |! < II 


lSadhanüs are four, namely: 


(1) Viveka: Discrimination between the real and the 
unreal. 
(2) Vairdgya: Indifference to enjoyments of this world 
and heaven. 
(3) a. Sama: Control of manas. 
b. Dama: Subjugation of the senses. 
c. Updrati: Abstention from all formal religious rites, 
accompanied with the renunciation of all desires. 
d. Titiksa: Endurance. 
e. Samädliána: Ability to fix the mind on one single 
object for a long time. 
f. Sraddhà: Faith in the teachings of the Vedanta and 
of the teacher. 
(4) Mumuksutva: A longing for liberation. 


18 RAMA-GITA 


8: This birth is the result of prior actions. Man 
influenced by senses seeks pleasure and pain and 
does good and bad actions respectively. His 
actions will result in rebirth; when born, man 
does actions again. The word i is gcorsequently 
termed a rotation. 


avium een 
Terran fat feret | 
fra ama Tri 


x we cat SRS Li S II 


9. Avidya (nescience) is the chief cause of this 
phenomenon. The Vedanta philosophy enjoins 
its removal. The knowledge of Self alone destroys 
Ajnana. Action (Karma) cannot destroy Ajnana 
because action is born of ignorance; so, 
self-knowledge must naturally destroy Ajnana 
completely. 


Gi a TREK 
HÅRT: af uere | 
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TE TE wiesen 
TEE TARAFAÁY || goll 


10. Action neither destroys ignorance nor 
diminishes attachment; on the contrary it 
germinates evil action which again is incapable 
of warding off Samsara (worldliness). The wise! 
man should therefore seek divine knowledge. 


wu fret enu fee 
ada’ fere TRÄNA | 
Sia WTA: AKCI 
fren USE U GA: 113811 


11. Question: Karma (action) is ordained in 
the Vedas like divine knowledge, as the means of 
salvation, and both are mentioned as duties of 
man; also action is related as the support of 
knowledge. 


1 One who is longing for liberty. 
2 Alternative reading; «aa fren 
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q g ada FARA 
faen 1 AAAA 113311 


12. Moreover the Vedas state that renouncing 
action is sin and that man desirous to attain 
perfection should therefore always do action. 


Answer: Not so. Knowledge is verily com- 
petent to accomplish the object independently. 


X Hera fe TAT 
TAEA AAA ARCH | 
qda fae fefe: Sa 
fared afta amet 118311 


13. Question: This seems wrong. As the result 
of the Yajna (sacrifice) is non-eternal, although 
it requires various ritual ceremonies for its 
completion, so should knowledge require the 
help of good actions ordained in the Vedas to 
enable it to procure Moksa (Salvation). 


1 y : 
Alternative reading: "A GI 
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Aaaa- 
Gie ESENE AEAU | 
CUBE GICRCR fra 
frem TESTÁC: SIR 112% 


14. Answer: What some disputers argue as 
above is distinctly inconsistent with reason, 
because action cannot be performed without 
egoism, that is to say, action is sprung from the 
attachment for the body, while by non- 
attachment alone Brahma-vidyä is gained. 


försrsfäsmferernfern 
föremaraferaft sad | 

Sef raar- 

Peta ferensfarerennenfes 112411 


15. The Brahmäkára-vrtti“ of mind which is 
the result of contemplation of the Supreme, is 


i Alternative reading: 
? That knowledge which leads to an intuitive perception 
of Brahman, the one, infinite, in time and space. 


; 3 The state of being absorbed in profound meditation of 
the supreme Self. 
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called divine knowledge. Action is born of the 
combination of ritual rites, while knowledge 
destroys action. 


THT: WH- c 
daa wget AT |, 
ATAK: REN 


16. Knowledge and action being very contrary 
in result cannot be together; the wise should 
therefore entirely renounce action, and always 
keeping aloof from the objects of senses, should 
contemplate on the Self. 


AST AES 
Ta MR | 

Sia ada RI T- 

SN IA TRATI: 1181911 


17. So long as one believes himself as body 
etc. through Ajňána, he should perform good 
actions; but when the teachings of the Vedas and 
the transitoriness of the entire universe are 
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established in his mind, then he has come to 
know the Self. Afterwards he should renounce 
action completely. 


Fel TARA 
ŽENÍ TY | 
wes rar RTR 
PER STATA: 11 34 || 


18. When the luminous divine Wisdom, the 
remover of differentiation between the Supreme 
and the individual Self, enlightens the mind-stuff, 
then the Maya! with its component parts which is 
the cause of transmigration, at once disappears. 


ASTRA A M 

pep vasa Ra | 
Ramma- 

«RAR 1 paR [12811 


19. How can the Maya (illusion) produce an 
effect when once destroved by Self-knowledge 


1 The illusion by virtue of which onc considers the unreal 
universe as really existent and as distinct from the Supreme. 
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expounded in the Vedas? For Avidya once 
annihilated by secondless and pure theology, will 
not be born again. 


a wp IT REM 
rasa A: DÅ TAJ | 
TA A PATRIŤ 

fören AT fasnfa ŠACI 180 


20. If Avidyä will not appear again, how can 
the understanding ‘I do this’ appear? The 
independent knowledge therefore does not want 
any help, and is singly adopted to procure 
perfection. 


wr Raae Text 

AM IRAS TECH | 
TIE a FA AR- 

11 PASTA I a USTA 11 RII 


21. The Taittiriya Upanisad clearly inculcates 
that all well-known Sakama’ actions should be 


1 With an object in view to enjoyments of Svargaloka 
(Heaven) described in the Vedas. 
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renounced, and Vajasaneyin (Brhadaranyaka 
Upanisad) moreover lays down that the means 
to attain Moksa is Self-knowledge and not 
action. 


Era g AKE 
ST SI ST: ST | 
FÅ: JARRA: AT: 
ÅAS BAA ATAA 11 22 II 


22. O ! opponent. Thou hast placed knowledge 
and sacrificial rituals on one and the same 
footing; but thou hast given no example in proof 
of thy allegation. Sacrifice is of various kinds and 
bears diversified results; but the Self-knowledge 
is quite contrary to it. 


HY: TÁ Afa 2311 


Alternative reading:  THEÉN aa: 
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23. ‘Iam sinful’ is felt by one having corporeal 
and not spiritual ideas; but not by the philo- 
sopher who knows the real nature of Atman 
(Self) as being identical with the supreme 
Brahman. The learned though attached to 
actions should therefore. carefully eschew all 
actions calculated to satiate-one's desires even - 
though recommended by the Vedas.. ` 


TRE Waele USTA: | 
fare Aseas: 
VÁHA TRATE: tl VE d 


24. With pure mind and true faith having 
learnt the identity of individual (Microcosm) and 
universal Self (Macrocosm) by means of 
Mahavakya (profound saying) “That thou art’ 
from the merciful and gracious Guru, he will 
become firm like Meru’ mountain and gain 
happiness. 


ST TEE. act 
AFNÁČAÍH frend: 


1 Itis said in Sastras that Meru" mountain supporis (his 
phenomenon. 
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maA eia- 
effer Aem A 11 3411 


* 25. In order to know the meaning of the 
^". Mahavakya it is necessary at first to find out the 
meaning of each word: ‘Tat’ means the supreme 
Brahman, ‘Tvam’ means the individual Self, and 
‘Asi’? means art. Thus both are united as one by 
the word Asi. 


sark- 

fae ER ATATA, | 
Saat I wo UŽ 

SA SAAS AAT U ZEN 


26. Near and distant and other similar 
opposite virtues of individual Self and supreme 
Brahman should be left out; spirituality of both 
should be taken by means of accurate 
description, and thus understand that "Thou art 
Self’ without duality. 
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Uae A HAT 
AMSAT FRA: | 
Qa TRE SITTCTATUIT 
T I 349 II 


27. As the supreme Self and the individual Self 
are of one nature, so Tyägalaksana" will not 
consequently apply, and as some of their qualities 
are opposed to each other, Ajahallaksaná“ will 
be inappropriate; therefore Bhagatyagalaksana* 
should be appropriately used in their case. 


1 Jahati or Jahallaksaná is of an indirect application of 
a word in which it loses its primary sense, but is used in one 
which is in some way connected with the primary meaning, 
eg. "m sy: (a hamlet in the Ganga). The Gahgà loses 
its primary sense and means Wie (by the side of the 
Ganga). : 

? In Ajahallaksaná the primary or the original sense of 
a word does not disappear, e.g. gat: sxa (Lances 
enter) means pamm: (Lance bearers.) 


3 In Jahadajahallaksana the word partly loses and partly 
retains its primary meaning, e.g. Ñaqa: Devadatta 
though appearing to be quite different in form from what he 
was 10 years ago, remains one and the samc individual. 


RAMA-GITA 29 
ATI gaga | 
TEE 
ARTA. VANS: ell 


28. The material body made up of five 
elements, each sub-divided into five parts, which 
is the result of the actions of past birth and is the 
medium of enjoying pleasure and pain, which is 
born and which dies and that is created by Maya 
is the outer disguise of the Self. 


zúri ST IL 38 U 


29. Made up of five elements which are not 
sub-divided, including mind, intellect, ten senses, 
five Pranas (force of activity), the organ of feeling 
pleasure and pain, the subtle body is known as 
Liňga Sarira, (Astral body) the inner disguise of 
the Self, say the wise. 
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ARIE q ut MY | 

STÍŽŇAA ud: TÁ 
AATF FA Holl 
30. Again Maja which, though diitóm. and 
uncommentable, is the cause of this cosmos, and 
is the principal and subtle body of the Atman, 
since the individual Self appears to be distinct 
from the. universal Self owing to Upadhis. 


Therefore one should realize their identity by 
keen study’ of spiritualism. 


faite agence AT | 
SAE TSH Tat 
RIASA ER 113211 


31. As crystal looks coloured when placed near 
a coloured object, so does the Self appear to take 


4 Sravana, Manana and Nididhyasana. 


? Alternative reading: SNETEUSTTŤ ZASE 
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the form of the five sheaths! in which it is 
apparently enveloped; but if the matter is fully 
considered, It (Atman) will be clearly seen to 
be untainted, unborn, and secondless. 


Gehan simis ead 
RARA WET: d 
 spüedsferedfranud FA 
Fret wi sö Speer RA 13211 


32. The threefold state of the intellect of three 
qualities, caused by dream etc., also seem to be 
in the Self. But as they are opposed to one 
another, consequently they are simply false 
representation in the Supreme, which is 
Absolute, Bliss, Eternal, and All-pervading. 


SUSSI qada fea: 


1 4. The gross material body (Annamayakosa.) 
b. The vesture of the vital airs (Pränamayakosa.) 
c. The sheath of mind (Manomavakoša.) 
d. The sheath of intelligence (Vijnanamayakosa.) 


e. The inmost blissful wrapper enshrining the Self 
(Anandamayakoša.) | 
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SRFTHITERTUISSITRIUT 
MaMa AFA: 113311 


33. As long as the function of intellect under 
cover of Avidyd, works incessantly in the 
combination of the body, the senses, the breath, 
the mind and the Self, so long does the world 
continue to exist. 


Amer Puget 

eal FARAN: | 
TIENT SEAR 

Gea Sars: stellt TECIE FS 


34. According to the Sruti “not this, not this’ 
having expelled the world and all from his mind, 
tasted the sweet of the true happiness, one should 
renounce the world, just as he does a fruit after 
having sucked the lovely juice. 


TÁ: TÁTÁ STER: 13411 


Dd 


ED ee eee t 
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35. Never will the Self die nor is born, never 
decreaseth nor increaseth. He is Bliss, free 
from illusion, Self-luminous, All-pervading, and 
Secondless. 


TA Waa HER 

HY Val TE: I | 
AIAS NANTA 

sri facta fete: AG 113811 


36. Why does this visible world appear full of 
sorrow, if Self is consciousness and Bliss in 
essence? 


Answer: By false attribution owing to Ajnana; 
but it disappears at once as soon as the 
knowledge shines. Because Jnana (Self- 
knowledge) and Ajňána (ignorance) cannot be in 
one place united together as they are opposed to 
each other. When cause (Ajňána) disappears its 
effect (visible world) also vanishes. 


Tatas FA 
Brass TEA SHI 11301! 
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37. Mistaking one thing for another is 
pronounced Adhyäsa (wrong supposition), says 
the wise, like mistaking a rope etc. ! for a serpent. 
Similarly the world is being mistaken owing to 
Avidya in Para-Brahman (supreme Self.) 


aaan TA» 
SegR UN NY. eem | 
SAR TA ÄRR. 
Pree Sl Sad. we 113411 


38. In the all-knowledge, all-creator, Pervad- 
ing self, free from pain, void of illusion, the 
secondless, aloof from the visible, this egoism is 
the false attribution that is first formed. 


Wer fea: freda: R | 
THIS ead: Wc 
wpeneneWor famem f a: 113801 


39. All pairs of opposite qualities, such as 
pleasure and pain, good and bad, desire and 


lie, Rope, garland, cane, and other objects, when seen 
in dark, arc not serpents in reality, but appear to be so. 


mee. M, ony o. 
` 
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indifference which are source of transmigration, 
are virtually the characteristics of intellect; but 
Owing to wrong supposition they seem to appear. 
in the Self. Had they been the attributes of Self, 
the qualities would appear to us also during 


. Susupti, (sound sleep): where the functions of 


intellect do not exist.: 


sha: TAT fad: | 
sre faa: ufc gate 
SERA: w wa R Il VII 


40. The Light of the Supreme, shadowed 
(reflected) in intellect, which is born of 


, beginningless Maya is called Soul. The supreme 


Self is a witness of the intellect and is quite 
distinct from it as well as its qualities, while the 
soul is one and the same as Self. 


RAPA AMSA | 
SPARK 
were Z. ferred: 11X211 
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41. As the soul, the shadow (reflection) of the 
supreme Spirit, and mind accompanied by the 
senses live in one place, both appear to have 
contracted each other's animate and inanimate 
qualities by false attribution, like an iron ball 
made red hot in fire. 


aa 
PRÁ Fer a | 
AAGRENÍSSÍNIŤ 
INT SSHEFŤ AA, (EI 


42. One who has acquired knowledge of Self 
by learning the Vedas and from his Guru, he 
having described the faultless Self in himself, 
should abandon all the inanimate objects, which 
appear to him in the Self. 


Seseediseneilsegsil- 
spama frid: | 
ÁZIE M: 

TÍ STTUHŇ TAKY: 11831 


43. 1 am Self luminous, unborn, one without a 
second, knowable only by Jnana Yogins, pure, 
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All knower, free from miseries, All-in-all, Bliss, 
and unchangeable. 


VTT HASLARFANIRFI- 
TKA: | 

SI STAN qÀ- 
Anad ee eemfef xe! 


44. I am eternal emancipation, of 
unchangeable powers, unable to be felt by senses, 
not liable to change, and infinite. The wise, who 
study the Vedas, bear me in mind day and night. 


Wd HITACHI 
RA aea 
TASR ARG 
TR wea wet SGI 


45. Thus always who-meditates on the Self 
as undivided, he attains perfection, and that 
knowledge at once destroys ignorance and its 
seguels, just as a tonic does ailment. 


fi STÁT STAŤ 
faite ANNTA: | 
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AARAA 
fästes Sherer AART: XSI 


46. Sitting in solitude having restrained his 
senses from their ‘objects, and completely 
controlled his mind, with pure conscience, having 
the knowledge of the Supreme as his object in“ 
view abiding in the secondless Self ‘he should 
meditate upon the Para-Brahman. i 


faa. n 
aeda: AAP | 
pikemad 

Tae Te aa A, 11X911 


47. Having dissolved the universe, illumined : 
by God, in Atman the fundamental cause of all, 
he sits satisfied and happy and does not know the’ 
things outside or inside. _ 


qd UAE aad- 
AST TATA SU | 

dea «rep we fe AM 
ATES BAA XC 
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48. Before entering into the Samadhi,’ the 
movable and immovable world should be looked 
upon as Omkära which means the world as is 
clearly indicated in the Sastras. The cause of this 
birth is Avidya (nescience), but disappears when 


knowledge shines 


enfe s gd A TREAT 


49. Omkara iem) is composed of three 


^ letters ‘A’ (rm) denotes Purusa or Visva? Ar 


(sm) denotes Taijasa“ and ‘M’ (R) Prajna,’ 
according to the Vedas: This occurs to the mind 


A before the commencement of Samadhi, and not 
after Self-knowledge illumines. 


! Perfect absorption of thought into the one object of 
meditation, i.e. the supreme Self. 


2 Deity of Jagrat (wakefulness). 
3 Deity of Svapna (sleep). 
+ Deity of Susupti (profound sleep). 
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faa exem wey fa . 
Ge FEM SAIA, | 
a Aa A ds 
Ara sore AIR Yo 


50. One should dissolve the amm (Visva) 
in 35x and again sem (Taijasa) in. men (A? 
in Wp and U" in ‘M’). 


dsb wo ee fen- 
AEAT: 114211 


51. Having dissolved Prájňa in the supreme 
Spirit, he should contemplate ‘Iam Brahman’ the 
object of knowledge, free from deception, the 
faultless, the eternal, the. (Supreme Lord (Para 
-Brahman). 


TÁ U Masa: 
Sree: USA: | 


! Alternative reading: wt sm 
2 Alternative reading: farre Sats: 


RAMA-GITA — A 
MÀ U FATTAR: 
Massa Ia 114211 


52. Thus always established in the supreme 
Self, having forgotten his worldly connections, 
happy in the Self, evidently the form of Divine 
pleasure hé has attained emancipation and he 
resembles a calm vast ocean. 


ud TTR 
Far fö | 
AARRE el 
FA TÁ RASTE: 114311 


53. He who thus continually observes Samadhi 
in this manner, and has renounced objects of his 
passions which are his enemies and has attained 
the six attributes! of Atman, can always see Me. 


: a TTR aa: Lx TL 


1a, Omniscient, b. Perpetual, c. Eternal gratification, 
d. All knowledge, e. Independence, f. Constant blooming. 
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54. Thus contemplating on the Self day and 
night, the Saint detached from all attachments 
should remain without egoism dependent on his 
fate (Prarabdha Karma). He eventually enters in 


Me. | 
ar a Ae a aaa credi 
qa fara ISFE: pé 
Ra wae fafemedfed — © 
TATA Ra AT, Ht 
55. Having believed the beginning, ‘the 
middle, and the end of the world a source of fear 
and sorrow, and renouncing all the Sakama 


actions, he should worship me as the supreme 
Spirit who dwells in all the beings. 


SAA FEAR 
YTAN ANA NET | 
qup S RT uen va: 
atit agate AAS: 114811, 


56. Having contemplated on the Self as 
undivided, he then becomes identical with Me, 
just as water in ocean, milk in milk, air in air, 


and sky in sky. 
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sú cd fe sa 
seria TETA: d 


Freenet 
IU RR PAS: 114911 


ST. 'Throughout his stay among people he 
looks upon it as an illusion, which fact is borne 
out by the Vedas as well as logic; just as the moon 
appears of different forms to some, and also 
sometimes a mistake happens about the true 
direction of Dis (Space). 


THR SA LSS 
AKTA Svante gR WGC ll 


58. So long as he does-not see the Self in 
every object, he should constantly worship the 
Supreme. [am day and night visible to my faithful 
devotee in his own conscience. 
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WRATH TARTS 

TI fais dated a | 
Aedes SGH 

U HS MPT: ATT 11431! 


59. My dear! I have, after determining told 
thee the secrets (rahasyam) of the Vedas, 
collectively. The wise who will consider over and 
follow them, will be released from. bondage : 
immediately. 


wide Ueda SMT- 

ÅR wd ufger AMI 
ASTM SAM: 

Get TE FAA: 11 So 


60. Brother! the world thou seest is nothing 
but an illusion. Renounce all from thy mind, by 
means of worshipping Me, thou shouldst live 
happily (free from pain), and with peace of 
mind. 
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"E Vad APT TTD 

Sl Fl a ae WD Wee | 
US BUTI: VIA 
Wu vien wem wa: 116211 


61. Whoever now and then heartily worships 
Me, with or without attributes, he attains Me; just 
as the sun sanctifies the three worlds, by touching 


them with the dust of his feet. = 


M oe NRU 


62. Whoever, with faith in Me and in his 
spiritual Teacher, studies attentively this 
condensed philosophy of the Vedas, stated by 
me, who am One and knowable by the Vedānta 
philosophy, he shall enter in Me, is, in fact 
becomes one with Me. 


Š TR 
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This book is a famous treatise on Vedanta ascribed to 
Dattatreya Avadhuta. It harps on uncompromising non- 
dualism through its eight chapters. The text has been trans- 
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SRUTIGITA 
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verses from the Bhagavata. The book is profoundly philo- 
sophical but saturated with devotion. It has been translated 
by Swami Gabhirananda. 
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RAMANUJA. ON THE GITA 


The author has presented the commentary of Ramanuja 
in a masterly way in separate chapters. The book will be a 
great help for readers interested in the great Acharya's phi- 


losophy. E 
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` UDDHAVA GITA ` 


Uddhava Gita or The Last Message of Sri Krishna, is the 
message of Sri Krishna delivered to Uddhava, his great devo- 
tee, when the Lord was about to depart from this mortal world. 
Thé book belongs to the eleventh skandha of Srimad 
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